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Abstract

The development of artificial intelligence (Al)-based sex dolls has shifted the paradigm
of human sexual relations toward increasing artificiality. Sex dolls are no longer merely
erotic objects but have become sexual simulacra, replacing the human presence as
subjects in relationships. This study employs Jean Baudrillard’s theories of simulation,
simulacra, and hyperreality to analyze how sex dolls reconstruct sexual experience while
degrading the sacred and existential dimensions of sexuality. Using a qualitative
analytical approach, this research explores how sex dolls disrupt sacredness within sexual
relations. The analysis reveals that sex dolls create a form of sexual hyperreality in which
sex is no longer rooted in the biological body and emotional relationships, but rather in
images, fantasies, and unilateral mechanistic control. This indicates that the use of sex
dolls has the potential to disrupt the spiritual and emotional meaning of sexual relations.
Such changes reflect a shift in values; from sexual relationships traditionally bound by
norms, morality, and spiritual symbolism toward functional relations and the
personalization of artificial intimacy.

Keywords: sex dolls, sexual relations, sacredness

Abstrak

Perkembangan boneka seks berbasis kecerdasan buatan (Al) telah mengubah paradigma
hubungan seksual manusia menuju tingkat keartifisialan yang semakin tinggi. Boneka
seks tidak lagi sekadar objek erotis, melainkan telah menjadi simulakra seksual yang
menggantikan kehadiran manusia sebagai subjek dalam hubungan. Penelitian ini
menggunakan teori simulasi, simulakra, dan hiperrealitas Jean Baudrillard untuk
menganalisis bagaimana boneka seks merekonstruksi pengalaman seksual sambil
merusak dimensi suci dan eksistensial dari seksualitas. Dengan pendekatan analitis
kualitatif, penelitian ini mengeksplorasi bagaimana boneka seks mengganggu kesakralan
dalam hubungan seksual. Analisis menunjukkan bahwa boneka seks menciptakan bentuk
hiperrealitas seksual di mana seks tidak lagi berakar pada tubuh biologis dan hubungan
emosional, melainkan pada gambar, fantasi, dan kontrol mekanis sepihak. Hal ini
menunjukkan bahwa penggunaan boneka seks berpotensi mengganggu makna spiritual
dan emosional dalam hubungan seksual. Perubahan ini mencerminkan pergeseran nilai;
dari hubungan seksual yang secara tradisional terikat oleh norma, moralitas, dan
simbolisme spiritual menuju hubungan fungsional dan personalisasi keintiman buatan.
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INTRODUCTION

Since the dawn of civilization, sexuality has occupied a central position within human
social, cultural, and spiritual life. Far from being merely a biological function aimed at
reproduction, sexual relations have historically been framed as symbolic practices that
reflect deeper cosmological, ethical, and metaphysical meanings. Across civilizations,
sexuality has been interpreted as a medium through which humans relate not only to one
another but also to the divine, the cosmos, and the moral order governing existence. This
sacralization of sexuality has shaped norms, values, and institutions, including marriage,
kinship systems, and religious doctrines, reinforcing the idea that sexual relations carry
responsibilities and meanings beyond individual pleasure.

In many traditional societies, sexual relations are embedded within sacred cosmologies
that view the human body as a vessel of divine expression. Sexuality is thus positioned
as a liminal space where the material and the spiritual intersect. Anthropological and
philosophical studies have long demonstrated that rituals surrounding sexuality often
function as mechanisms for maintaining cosmic balance, social cohesion, and moral
order. Within such frameworks, sexual acts are not value-neutral but are imbued with
ethical significance, symbolizing harmony, fertility, continuity, and transcendence.
Consequently, deviations from these norms are often perceived as moral transgressions
rather than merely personal choices.

One of the most illustrative examples of the sacralization of sexuality can be found in
classical Hindu philosophy, particularly in the Kama Sutra. Contrary to popular
misconceptions that reduce the text to a manual of sexual techniques, the Kama Sutra
articulates a sophisticated philosophical worldview in which kama (desire) is one of the
four foundational goals of human life, alongside dharma (moral duty), artha (material
prosperity), and moksha (liberation). Within this framework, sexual relations are not
merely expressions of affection, passion, or bodily desire, nor are they reducible to
references to Hindu deities. Rather, they embody metaphysical principles through which
unity and reality are realized as one and the same. As Maswinara (1997) explains, kama
represents both the origin of existence and the driving force of creation, manifesting itself
in multiplicity without losing its essential oneness. Sexual union, therefore, symbolizes
the cosmic process through which the One becomes many while remaining fundamentally
unified.

In this philosophical vision, love is understood as a longing for reunion with the divine
source of existence. Sexual activity functions as a symbolic enactment of this cosmic
truth, where the union of bodies mirrors the unity of ultimate reality. The reverence
accorded to sexual organs as sacred symbols reflects an acknowledgment of their role in
sustaining life and manifesting creative power. Thus, sexuality becomes a spiritual praxis,
a means through which individuals participate in the mystery of creation itself. This
perspective challenges modern reductions of sexuality to mere consumption or individual
gratification, emphasizing instead its transcendental dimensions.
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A comparable sacral understanding of sexuality is also evident in Mahayana Buddhism,
particularly within Tantric traditions. In this context, ultimate reality is attained not by
rejecting multiplicity but by recognizing its illusory nature. The well-known Tibetan Yab-
Yum iconography, depicting a male figure in sexual embrace with his female consort
(shakti), serves as a powerful visual representation of this metaphysical insight. The
symbolism embedded in this imagery is profound: the knife held by the shakti signifies
the destruction of ignorance, while the skull represents the realization of ultimate unity.
The sexual embrace itself symbolizes the dissolution of all dualities, including those
between subject and object, male and female, and sacred and profane.

As Maswinara (1997) notes, the Tantric interpretation of sexuality emphasizes that the
distinction between duality and non-duality is ultimately unreal. Like salt dissolving in
water, apparent oppositions merge into an inseparable unity. Sexual union thus becomes
a contemplative act through which practitioners experience the non-dual nature of reality.
In this sense, sexuality is not opposed to spiritual liberation but is harnessed as a
transformative path toward enlightenment. This stands in stark contrast to modern
technological paradigms that increasingly instrumentalize sexuality, detaching it from
both ethical reflection and spiritual meaning.

In Islamic thought, sexuality is similarly framed within a moral and theological
framework, though articulated through jurisprudential discourse. Classical Islamic
jurisprudence (figh) generally situates sexual relations within the institution of marriage,
emphasizing their role in preserving lineage (nasab), morality, and social stability.
However, as Mas’udi (1997) observes, many jurists have historically framed sexual
relations, particularly for women, as obligations rather than rights. This perspective
reflects broader patriarchal interpretations prevalent in traditional societies, where
sexuality is viewed as a sacred trust bestowed by God primarily for the purpose of
procreation. Despite internal debates and reformist interpretations, the dominant
discourse has often emphasized duty, regulation, and moral restraint, underscoring the
sanctity of sexual relations within divinely ordained boundaries.

Across these diverse religious and philosophical traditions, a common thread emerges:
sexuality is treated as a sacred domain governed by transcendent values and moral norms.
Sexual relations are embedded within relational, communal, and spiritual contexts,
reinforcing the idea that human intimacy cannot be separated from ethical responsibility
and metaphysical meaning. This worldview, however, faces unprecedented challenges in
the contemporary era, particularly with the rapid advancement of digital and artificial
intelligence technologies.

The emergence of artificial intelligence has fundamentally transformed various
dimensions of human life, extending far beyond industrial automation and data
processing. Al technologies now permeate intimate and emotional domains, reshaping
how individuals experience companionship, affection, and sexuality. One of the most
striking manifestations of this transformation is the development and commercialization
of sex dolls and sex robots. Unlike earlier forms of sexual aids, these technologies are
designed to simulate emotional responsiveness, personality traits, and even forms of
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artificial affection, blurring the boundary between object and subject in human—
technology interaction.

Empirical data indicate a significant rise in the global market for sex dolls during the
COVID-19 pandemic. In the first half of 2020, exports from China increased by
approximately 50 percent compared to the previous year. Notably, single women aged
25-40 in China emerged as a substantial consumer segment, contributing to an estimated
economic turnover of IDR 216 trillion. Reports by Forbes further document increased
sales across multiple countries, including New Zealand, Australia, the United Kingdom,
Denmark, Italy, France, and Colombia (Hastanto, 2020). These figures suggest that the
consumption of Al-enhanced sexual technologies is not a marginal phenomenon but a
growing global trend with significant socio-economic implications.

In Indonesia, despite strict legal prohibitions, similar trends have been observed. The sale
and distribution of sex dolls remain illegal under the Pornography Law, Articles 282 and
533 of the Criminal Code, and the Child Protection Law. Law enforcement actions, such
as the 2019 case in Balikpapan where an individual was prosecuted under the Information
and Electronic Transactions Law and the Trade Law, highlight the tension between
technological globalization and local moral-legal frameworks. Statements from law
enforcement officials, including Adi Deriyan of the Metro Jaya Police Special Crimes
Directorate, affirm that the trade of sex toys constitutes a legal violation. Nevertheless,
the persistence of such practices indicates a gap between regulatory norms and evolving
social realities.

From a technological perspective, the development of sex robots represents a significant
leap in human—-machine interaction. Cheok et al. (2016), in their seminal work Lovotics:
Love and Sex with Robots, describe how these technologies employ probabilistic
mathematical models to simulate emotional attachment and artificial endocrine systems
that mimic human hormonal functions. Through artificial hormones, sex robots are
designed to experience and express complex emotional states, including affection, desire,
and attachment. The stated objective is to create robotic systems capable of forming
emotionally responsive relationships with users, thereby fulfilling both sexual and
affective needs.

However, this technological innovation has sparked intense ethical debate. Critics argue
that sexual relations with robots are unethical, immoral, and dehumanizing, undermining
fundamental social institutions such as marriage and eroding respect for human dignity
(Amuda & Tijani, 2012). These critiques suggest that the normalization of Al-mediated
sexuality reflects a profound shift in values, wherein intimacy is increasingly
commodified and detached from relational and moral commitments. The replacement of
human partners with programmable machines raises questions about consent, agency, and
the very definition of relationality.

At a deeper philosophical level, the integration of Al into sexual relations challenges the
sacred foundations upon which sexuality has historically been constructed. The use of Al
in intimate contexts signifies a transition from sexuality as a sacred, relational act to
sexuality as a customizable, consumption-driven experience. This transformation aligns
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with broader critiques of technological hegemony, wherein human subjectivity becomes
increasingly subordinated to algorithmic systems and market logics (Bey, 2020). As Al
systems mediate desire, affection, and intimacy, the human body and emotions risk being
reduced to data points optimized for efficiency and satisfaction.

The ethical implications of this shift are substantial. As Rozali et al. (2024) argue, the
pervasive influence of Al necessitates a critical examination of its moral and ethical
consequences, particularly in domains traditionally governed by cultural and religious
norms. The incursion of Al into sexuality disrupts established moral frameworks,
challenging societies to reconsider the boundaries between technology, humanity, and the
sacred. This disruption is especially salient in culturally and religiously plural societies,
where competing value systems coexist and often collide.

Against this backdrop, a fundamental research question emerges: how does artificial
intelligence affect the sacredness of human sexual relations? This question is not merely
technological but deeply philosophical, sociological, and ethical. It invites an
interdisciplinary inquiry into the ways Al reshapes human intimacy, reconfigures moral
norms, and potentially redefines the meaning of sexuality itself. By examining the
intersection of sacred sexual traditions and contemporary Al-driven practices, this study
seeks to illuminate the broader implications of technological advancement for human
values, dignity, and subjectivity.

In addressing this question, the present research positions itself at the intersection of
religious studies, ethics of technology, and cultural sociology. It aims to contribute to
ongoing scholarly debates by critically analyzing how Al-mediated sexuality reflects and
accelerates the desacralization of intimacy in modern society. Ultimately, this study
aspires to offer a nuanced understanding of the tensions between technological innovation
and the enduring human quest for meaning, connection, and transcendence.

METHOD

This study adopts a qualitative analytical approach to examine the phenomenon of sexual
relations between humans and sex dolls within the context of artificial intelligence and
simulated intimacy. A qualitative method is appropriate because this research seeks to
interpret meanings, symbolic transformations, and ethical implications rather than to
quantify behaviors or establish causal relationships (Creswell & Poth, 2018). Qualitative
inquiry enables an in-depth exploration of how sexuality, traditionally regarded as sacred
and relational, is reconfigured through technological mediation.

The analytical framework is grounded in Jean Baudrillard’s theory of simulation,
particularly the four stages of simulation, which explain the transition from representation
to hyperreality (Baudrillard, 1994). Within this framework, sexual relations with sex dolls
are conceptualized as a form of simulated intimacy in which artificial entities gradually
replace symbolic, emotional, and sacred dimensions of human sexual relations. This
framework allows the study to critically analyze how sex dolls function not merely as
objects, but as simulacra that reshape human desire, intimacy, and subjectivity.
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Data were collected using library research as the primary methodological strategy.
Library research is employed not only to identify previous studies but also to strengthen
the theoretical and conceptual foundations of the research (Zed, 2014). Sources include
academic books, peer-reviewed journal articles, and authoritative publications addressing
sexuality, artificial intelligence, ethics, simulation theory, and human-technology
interaction (Cheok et al., 2016; Rozali et al., 2024). This approach enables the integration
of interdisciplinary perspectives necessary for understanding complex socio-
technological phenomena.

The collected data were analyzed using descriptive and interpretive analytical techniques.
Descriptive analysis was applied to systematically present technological developments
and socio-cultural contexts related to sex dolls and Al-mediated sexuality. Interpretive
analysis was then conducted to critically examine the implications of these developments
for the sacredness of sexuality, moral values, and human relationality (Denzin & Lincoln,
2018). Through this methodological approach, the study seeks to produce a
comprehensive and theoretically grounded understanding of how artificial intelligence
challenges established symbolic and ethical frameworks of human sexual relations.

RESULTS AND DISCUSSION

In this study, sex dolls are defined as artificial products that physically resemble the
human body, specifically designed for sexual gratification (Prawiranegara &
Simangunsong, 2022). These products are typically made of materials such as silicone or
latex and are equipped with realistic sexual anatomical features. In their recent
development, sex dolls have been enhanced with technologies such as artificial
intelligence, voice interaction, and automated movement, making them known as “sex
dolls.”

Imitating Basic Reality

Sex dolls have emerged as technologies that push the boundaries of human sexuality. In
this context, they represent a concrete example of simulacra in modern life, as they
simulate human intimacy but lack genuine emotional substance. Sex dolls imitate love
and desire but do not stem from authentic human interaction.

Distorting or Perverting Reality

At this stage, sex dolls still refer to the human body in terms of form and function, but
they appear in a modified and customized version shaped by fantasy or certain aesthetic
standards. They are not completely detached from reality, yet they represent a
reconstructed version of it. Sex dolls no longer reflect actual human beings but rather an
image of what is desired from humanity. Sexuality, which originally represented an
intersubjective relationship involving emotion, intimacy, and communication, becomes a
subject-object relation mediated by fantasy and technology. This transforms sex from a
relational human experience into an aesthetic or mechanical form of consumption.
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Concealing Reality: The Erasure of the Human Body and Emotion

Sexual experience no longer relies on a living human body but rather on the artificial
presence of the sex doll. Sex dolls create a simulation of intimacy without living bodies,
emotions, or complex human relationships-yet they may be perceived as more
“satisfying” than a real partner. These dolls generate a “partner” without consciousness,
emotion, or will, yet still provide sexual and affective fulfillment, driven by fantasy rather
than human interaction. Sexuality is thus transformed into the consumption of images
rather than intersubjectivity or connectedness.

Simulacra of Simulacra

Sex dolls no longer imitate real human beings but rather an idealized or entirely fabricated
vision of humanity. They do not attempt to mimic human anatomy in its natural form;
instead, they create exaggerated or fantastical versions (e.g., disproportionately large
breasts, anime-style faces, and other hyper-stylized features). They are representations of
fantasy rather than depictions of ordinary human reality.

Table 1. The Four Stages of Simulation in Sex Dolls

NO. SIMULATION RELATIONSHIP TO  EXAMPLE IN SEX
STAGE REALITY DOLLS

1. Reflection/Imitation of Still  directly mirrors Anatomical dolls made for
Basic Reality actual reality medical training

2. Distortion/ Perverting Still refersto reality butis Sex dolls  resembling
Reality altered or redirected humans  but  shaped
according to fantasy

3. Concealing Reality Masquerades as reality Dolls treated as life
even though it does not partners
exist
4. Simulacra of Completely detached Al sex dolls that do not
Simulacra/ from reality even resemble humans but
Hyperreality are treated as if they were
human

From this four-stage simulation framework, sex dolls are positioned at the fourth stage of
simulation because:

1.  Sex dolls are not replicas of biological reality but representations of sexual
images constructed culturally and through media.

2. Humans no longer interact with one another, but with simulations of their
own desires, considering them more real than reality itself.

In the end, sex dolls become the embodiment of the hyperreality of sexuality, “more
perfect” than real partners and “more satisfying” because they do not demand emotional
relationships. Sex dolls are no longer imitations of humans but a new entity referred to as
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post-sexuality. Cases have even emerged where people symbolically marry sex dolls,
indicating a transition from social relations to simulational relations.

In a simulational society, individuals do not interact with other people but with fabricated
representations of them (sex dolls). Thus, sexual relations are no longer viewed in terms
of ethical and moral values, but merely as a means to satisfy lust. According to
Baudrillard, lust tends to manifest in amoral forms. It subjugates itself to the pursuit of
ecstasy, drowning out everything of subjective quality. It allows itself to remain
ambiguous, eluding objective considerations, and to be carried away by uncontrollable
forces (Baudrillard, 1990). Now, imagine a world of sexual ecstasy. Through sex dolls, a
person can see a representation of a sexual partner that appears alive and real. Sex dolls
are likened to devices capable of lifting humans into the peak of sexual experience (a kind
of machine of ecstasy), creating a trance-like state that shapes the perceptions and
personalities of contemporary humans. Ecstasy through artificial sexuality and narcotics
has become a way for modern humans to awaken their (pseudo) spirituality (Piliang,
2004).

Unlike their ancestors, whose consciences were more refined and whose spirituality was
better trained, contemporary humans never discover true spiritual depth, wisdom, and
happiness. They no longer find illusions and wisdom within themselves through myths,
songs, dances, or a world imbued with tradition. No longer are there bedtime stories,
folktales, rhymes, or legends about saints, prophets, or heroes in an age shrouded by
violence, brutality, and terror. Advice, proverbs, and maxims about goodness, truth, and
morality are ignored in an era dominated by the jungle of images. What remains is mere
sensation, sensation as therapy.

According to Baudrillard, when sexuality or its representation is obtained through devices
(such as sex dolls), the perspective, imagination, fantasy, and illusion within sexual
discourse vanish. As a result, sexuality itself disappears, leaving only sexual scenes
devoid of ritual and transcendence. The sexual aura fades amidst the jungle of sexual
models or representations. This marks a turning point of modernity.

DISCUSSION

In its development, simulacra do not occur spontaneously. Baudrillard outlines four
stages of simulacra in his book Symbolic Exchange and Death (1993). The first stage is
the symbolic order, also known as the era of origin, in which society has a fixed system
of signs distributed according to rank and obligation. In this era, symbols still represented
their original states. For example, royal ceremonial attire symbolized power and was worn
exclusively by members of the royal family. The next development is the first order of
simulacra, or the counterfeit, which arose in the early modern period from the
Renaissance to the Industrial era. Simulacra at this stage were intended to imitate the
natural image of an object. For instance, airplanes imitating birds, or royal attire replicated
for public carnivals (Oktavianingtyas et al., 2021).
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The following stage is the second order of simulacra, beginning from the Industrial
Revolution to the mid-20th century. In this era, large-scale production of imitative goods
identical to the original took place. For example, airplanes mass-produced for commercial
profit, or royal ceremonial attire mass-produced and sold for similar purposes. The last
stage is the third order of simulacra, the contemporary era, in which the world is
dominated by simulations produced by technological development (Asharudin, 2023).
Everything exists without any original reference. Authentic things become imitations,
then are recycled, mass-produced, and simulated through virtual worlds (such as
television screens), until original reality itself dies, giving rise to hyperreality as the
hallmark of simulacra (Oktavianingtyas et al., 2021).

nother perspective argues that humanity has now entered a post-industrial society,
meaning that global society is dominated by the glitter of signs and the noisy currents of
libido. The pressing social issue in contemporary capitalism is not the hidden conflict
behind production and consumption relations, but the collapse of global capitalism into
the glitter of signs (images, spectacles, displays, lifestyles, prestige, hyperreality) and the
seductive currents of lust and libidinal energy (enticement, fascination, eroticism,
sensuality, sensitivity) rushing toward their extreme points. Social reality itself vanishes,
swallowed by the simulated social world created by capitalism. In other words, the
problem in global capitalist development is not only about social concern for
marginalized people but also about moral concern regarding the desecration of customs,
manners, taboos, and etiquette by capitalist practices. It is not merely a social issue of
capitalism but the commaodification and indulgence of desire.

Compassionate capitalism attempts to add a missing social face to capitalism. Yet the
global reality today is what is called passionate capitalism; capitalism driven by the
pursuit of pleasure and profit, like a pimp transforming desire into need. This erotic-faced
capitalism infiltrates the global economy, combining the profit motive with the
excitement motive. What global passionate capitalism does is connect the machine of
production (industry, factories) to the machine of desire (psychic engines), and then link
it again to the machine of exploitation. For example, your hands if you are a street
sweeper, your legs if you are a footballer, your muscles if you are a boxer, or your voice
if you are a singer (Guattari, 1984).

One of the characteristics of desire is that it never wants to remain fixed within any
territory (satisfaction) it has already mastered. Desire is always deterritorialized; it
constantly rebels, crossing its own territory and seeking new ones. It continuously
penetrates territorial boundaries without end. Desire always devises tricks or deceptions.
However, deception alone is not enough; it requires something eternal, namely the ritual
of an endless pursuit of satisfaction. What proliferates within passionate capitalism today
is the eagerness to link various machines of desire with machines of production, rolling
ceaselessly and endlessly on a global scale.

The hallmark of passionate capitalism is the continuous exploration and creation of
models for releasing the currents of desire and libidinal energy in simulated forms; such
as through sex dolls. Its sustainability will largely depend on how successfully these
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models of desire-release become internalized by the masses it exploits. The main
objective of passionate capitalism is to endlessly produce a sense of lack on a massive
scale, even amidst abundance; to endlessly produce desire, even when desire is being fully
indulged everywhere (Deleuze & Guattari, 1977). It produces scarcity within abundance;
it produces thirst within a flood of desire-release. The essence of passionate capitalism’s
production is the uninterrupted flow of money and commodities, within which lies an
invisible investment of desire; the integration of economic machines and machines of
desire. Thus, the order of desire is an order of production (Piliang, 2004).

CONCLUSION

In many religions and cultures, sex is considered sacred because it unites two human
beings in spiritual and biological intimacy, bearing transcendent values (marriage,
fidelity, procreation) and bound by moral and social norms. With the arrival of Al, this
relationship becomes transactional, personal, and non-transcendent. Sacredness is
replaced by utility; lived experience is replaced by simulation. The disruption brought by
Al in the realm of sexuality has shifted the boundary between the sacred and the profane.
Al does not merely change how humans engage in sexual relations; it shakes the very
roots of the values that once sanctified sexuality.

The emergence of new forms of relationships that do not directly involve other humans
forces us to reconsider the meaning of intimacy, the body, and spirituality. In a world
increasingly driven by algorithms, the sacredness of sexuality faces the challenge of the
deconstruction of both body and soul. Al generates relationships without the presence of
real human bodies, turning sexual experience into a construct of the mind, an illusion. Al
makes sex an experience that is controllable, conflict-free, and risk-free, yet devoid of
depth, reducing relationships into mere simulations. Humans become more autonomous
in determining their sexual experiences, yet simultaneously alienated from genuine
relationships that involve presence and vulnerability. The next question is whether we are
creating a new form of sacredness in these relationships, or merely replacing it with
simulacra devoid of meaning. This calls for the development of a new sexual ethic, one
capable of meeting the challenges of the age without negating human dignity.
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